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Dattaatreya spoke

T d gaRefd qU ga upA adl

Now I will relate to you an incident, that happened long ago in the past. Listen to it.
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Long ago, in the assembly of Lord Brahmaa, in the extremely sacred world of Satyal.oka (World of
Sarasvati), there arose a debate about topics that were subtler than subtle (highly abstract).

In that great Sacrificial session of Lord Brahmaa had arrived, many distinguished royal Sages, and other
noble Sages like Sanaka and others. Vasishta, Pulastya, Pulaha, Kratu, Bhrgu, Atri, Angirasa, Prachetas,
Naarada, Cyavana, VaamaDeva, Vishvaamitra, Gautama, Shukra, Paraashara, Vyaasa, Kanva, Kaashyapa,
Daksha, Sumantu, Shanka, Likhita, and Devala.

They analyzed many subtle topics, and tried to argue out each other in heated arguments.

(A doubt arose in their minds as to who was the best Knower among them. They decided to get the answer
from the head of the assembly himself, and approached Lord Brahmaa.)

SENYT I UUTH: HUA: I TG |G AT diieh I AR [dwi ar fafaar snfa Rufa:
yepfafed: IhRIcHeT TATTRIEAT: HRIHATS T HW HARBAATATAR P THHAT: TTERT:
cdd ARATWHRT aIAY AT BaA Tdead! dpeid IFaaual ad faer: sarafafa & fad)

All those Rishis asked Brahmaa like this. ‘Bhagavan! We are all Knowers of the Aatman, and are in the
established state of complete knowledge. Yet, being of various natures, we differ from each other (and carry
different individual natures). Some of us prefer to spend our eternal lives in just contemplation only; some
are interested in discussing and analyzing more about Brahman Knowledge; some maintain devotion to some
deity; some are engaged in some serious works; some are engaged in worldly affairs similar to the ignorant
whose minds are turned always outward. Hey ‘Vidhi’ (Brahmaa, who ordains rules)! Who is the most
excellent Knower among us; this you must tell us now. Each of us feel that his own state as the best of all.’

3 gElsacasan AcasaAPaFdHTa | HTeal Aeatide sl FalcHT|dd: A 36a7Y g
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Questioned like this, Brahmaa understood that they will not accept his answer, due to lack of faith in him,
and said, Hey noble Munis! I also do not know about this fully. May be, Parameshvara the all-knower, may
know the answer; let us approach him, and clear our doubt’.

Along with those Sages, he went to ShivalLoka where Shiva was seated in the company of Lord Vishnu.
The Creator of the world, Lord Vidhi placed the question posed by the great Rishis, in front of him.

Shiva heard the question, and understood Brahmaa’s dilemma in answering that question.

All the Rishis were ascertained about their own greatness, and would not have accepted any answer given by
the Trinities. Shiva thought like this, ‘Whatever I speak now, will serve no purpose. These Rishis will not
have faith in our words, for all of them are equally learned, and equally noble, and will not accept anyone as
higher or lower amongst them.” So thinking, Maheshvara, the best of all Devas spoke like this.

‘Hey Munis! Listen, I also do not about this properly. Therefore let us contemplate on ‘Bhagavati Vidyaa’,
the Supreme Goddess. When she manifests and speaks, we will know the subtlest truth also, by her grace.’

scgaFcd AAT: wd RAfAfaeoR: I seugidar Awe Ry ReciRois|

Having spoken thus, all the Munis along with Brahmaa, Vishnu and Shiva contemplated on the form of
Vidyaa, the Great Goddess, Tripuraa Devi, of the form of Chit.
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‘CHITT” AS ‘VIDYAA DEVI’

(‘Vidyaa ‘means knowledge as against ‘Avidyaa’, the absence of knowledge.

Actually there exists no deity named Vidyaa, with a form, as some Goddess.

However, as long as the idea of duality prevails in the mind, the need for a deity who can guide, becomes
necessary. Such a deity has to be more powertul than the Trinities also.

Chit alone with its power of Maayaa, can rise as the Goddess of Vidyaa also.

Can Chit have a form? No it cannot! It is formless. Knowledge has no form.

Chit, which can manifest as countless forms of the perceived, can rise as the form of Chit also, if needed.
The very Aatman that is the essence of all, is the ‘Vidyaa deity’.

As long as the duality-sense prevails, and the Aatman is believed as something to be attained outside of
oneself, the Aatman-knowledge itself has to rise as deity.

If the Vaasanaa rises as the devotion to some deity, then it is better to imagine Chiti herself as a deity in
some form which she describes herself, than go after the ordinary deities with forms.

The Rishis and Trinities who had assembled there, were all great Knowers with the identity of the Chit-state,
no doubt; but still some question lingered among them as to who could be an excellent Knower.

Who else can solve their doubts but the Chiti herself?

She, the formless Vidyaa, manifested as the sound principle and cleared their doubt.)

Td R Agu ResdRol snfevdiagrener sl wrisnEad ATeeFEdRia Fa=
TATATSITOY |[deecqg QaToT: b &Y AT degaenfede |Fcumon & hurues SR-drsfRar=ade]|
i Acar O aroft qogAAggerer: sEnearsit dee Jegiafad: wad: 13ry ug: ®ieron faur af
Agadie|

Tripuraa of the form of Chiti, was the ‘Aakaasha-expanse’ as Chiti; she was of the form of the perceived, the
‘sound-aspect’ of the Aakaasha also.

Thus contemplated by all, she manifested as the sound that rises as meanings.

There arose a voice in the expanse of the sky, a voice deep and sonorous like the thundering cloud.

‘Hey You all Rishis! Speak out fast, for what purpose I was meditated upon!

For those devoted to me, there is no desire that cannot be fulfilled.’

Hearing the words rising from the Supreme, all the noble Sages saluted her with devotion.

Brahmaa and others pleased her with many hymns.

Then the group of Sages addressed Goddess Tripuraa, who was of the form of Vidyaa (Knowledge).

RO 5

The group of Rishis spoke

THEIFT FAATT ANfAT PFgraR|
‘Salutations, Great Empress, ShreeVidyaa, Tripureshvari!

IR o TIOREN [orcaa e adeg waalk d G490

Whatever is there, you are the creator of all; you alone maintain everything in your own self, and absorb
them all into you. You are the supreme ruler of all.

HeIdeT Fdarsfd Iar At Sfaeda|qaricae de1 <@ & Iar ared oK1 dd|

(There was never a time you were nonexistent, and again came into existence newly, at some time.
You are the Chit-essence that has no beginning or end, and which is in all.)

You are never new; since you exist always, and there is no birth for you.

You are always new, since you never age. (The existence-awareness never wears out.)

Farsfd FIaRIsT FI=m Il 3 FaTs@dmsARIsqdTsHde ol |

You are all; you are the essence of all; you know all that is ‘known’ (as all the perceiving entities); you are
the joy of existence in all.

You are not in all; you are not in any one; you are not the essence of anyone; you do not ‘know’ anything;
you do not bestow any joy to any one (because you have no second).




S o FAAEgT REAG gEdsi T srvageda: o ddavd FA 9

Devi! Again salutation to you from the front, from behind, from below, from above, from the sides, and from
all over salutations again and again!
(Since you are formless, we have to offer salutations in words only.)

I TS TUHAAT ARg T Fel doAIS LT Qg Bgda T RALGEG i wrei
Ry = [qeddesherdl s{fe HIEqed i 4|

Devi! Please explain to us in detail as to which is your highest state, what is your sovereignty, what is your
knowledge like, what is the fruit of attaining that knowledge, what is the primary means of attaining that
knowledge, who has accomplished it, who has accomplished that goal, and what has been accomplished,
what is the highest limit that can be reached in such an accomplishment, and who is the excellent of all such
Siddhas. Salutations to you again and again!

SCATYET ATTAAT YaHHUUTHH SIHAAT FKWI0) FEY WH a: |
Thus questioned, ‘MahaaVidyaa’ felt compassionate towards the group of Rishis, and spoke the Supreme
truth in simple words, making it all clear to them.

FHerfaar sarg

MahaaVidyaa spoke

YUICAHYT: H Ta&ATH HAUT el |33 ANHAFHIY: FHZeT Gald |
Listen Rishis! I will explain everything properly.
I will extract the nectar from the ‘Ocean of Aagamas’ (Vedas), and offer it to you all.

MY HIGHER AND LOWER FORMS

CONTEMPLATE ON MY HIGHER FORM LIKE THIS

I3 |4 Sorfes quumfafdsaad scue T Ryd i adwl srad der

I am that, which is inside each and every one, and in whom this entire Jagat (as the perceived), shines like in
a mirror. The Jagat rises from me, stays in me and dissolves into me. The Jagat with its limitless objects is
similar to the reflection in the mirror, which rises from the mirror, stays in the mirror and dissolves into the
mirror. (The mirror of Chit is not made out of any material, needs no object outside of itself to reflect, is not
located at any place. It itself shines as the reflections by itself, as its very nature, without a second.)

Ied FIEIPR AT sTafedreaa

I am that, which alone shines forth in the form of the Jagat, for those who are ignorant of the Aatman.
T Afdwey RATcaTcafa dad TFRRaFaeaiaRa Faaamas

I am that, which alone shines forth bereft of all divisions in the Aatman, with a steady unshaken luster like
the deep calm ocean.

TeGADUIRIANT Sddsiclld FaHTEET FIRHAT Alcdliy Fgd U6 fAAGHaA R
Y scdeddcuy:

I am that form of Chiti which rises as a deity, specially for those great Knowers.

Though the non-dual state is realized, because of the nature of their minds, I am sought by the excellent type
of devotees by conceiving the difference of the devotee and the deity, through intense attachment to me,
because of the extreme love that is guileless and unconditional.

HeTTeT :EUTEIAT U0 Tl

I am the controlling ‘Praana-thread’ for the senses, mind, and the intellect.
TeHIAT d fhl>acearq

I am that, by the absence of which, nothing can exist whatsoever.
TeoTeRiHfad

I am that, which is pointed out by the knowledge-Scriptures.

W AT YA Seam: W ¥4 AARGH|

That excellent state is my higher form as the Goddess.



CONTEMPLATE ON MY LOWER FORM LIKE THIS

(If Chiti has to be imagined as a deity, then all the abstract terms should be imagined as some forms, to
reveal her greatness in a grosser way. Since ‘Maayaa’ is in a feminine word, Chiti who manifests as a deity
through her own power of Maayaa, can be imagined as a feminine form itself.

If the formless Brahman-concept can appear with a form with all its glories manifested as a form, then this is
how it could be!)

SRITUSATAADA dfewed Fgurrgd! ARG Aivga Reaaforgafeay wsasesd #>9 ¥
TRYred IATGTHYA TACURTET FHART: |

Outside and beyond all the Brahmaandas is the ocean of nectar (Knowledge-state of Brahman).

In that Ocean is an island, that is made of precious stones; and is called the ‘ManiDveepa’, the island made
of lustrous gems of varied colors (where Vaasanaas exist as the unmanifest probable states).

(This island is supported by the Ocean of ‘Selt-awareness’ only.)

In that island, is a forest of Kadamba trees (the realized Knowers).

Inside that forest, is a beautiful mansion made of wish-fulfilling Chintaamani gems (Siddha-worlds).

Inside that mansion, is a couch with five legs made of five Brahmaas (Brahmaa, Vishnu, Rudra, Ishvara are
the four legs and SadaaShiva is the seat).

(These names like Brahmaa etc are terms referring to Chit alone, in its various levels of manifestation.

This has been explained previously when explaining creation; and will again get explained in the final
section of the text.)

In that couch, lies the beautiful form of Tripuraa, the beginningless union of ‘Kaameshvara and
Kaameshvari’, (as Brahman-state and Maayaa) (as the Chit and the perceived world) (as your own existence
awareness and the world you perceive). This is my lower form, hey noble Rishis!

(The world-scenario can never cease to exist.

Some one or other perception will be always there as a counterpart of the Aatman, the Self-state.

Death is just a term associated to the inert matter deterioration; but the Self-awareness which is the ‘real
you’, will be seeing some world -scene or other at some place at some time. ‘Perceived ‘cannot vanish off;
only the realness that is seen in it will vanish off by the realization of Chiti-state.

For the Knower, the world is a real experience, because it is Chiti.

For the ignorant, the world is a false experience, because it is the tainted mind-state, produced by Vaasanaas.
‘Kaameshvara’ is Brahman who shines as the world; ‘Kaameshvari’ is the Maayaa that shines as the support
of this world. They both are the controlling principles of all the Vaasanaas.

‘Jagat’ is the manifestation of their eternal union. They both are mingled as one; and never can be separated
ever. Jagat, their union-state can never cease to exist.

Any seeker who finds it to difficult to absorb the abstract truths of the Knowledge texts, can imagine the
same truth in this imagined form of VidyaaDevi; and be devoted to her. Soon his intellect will be rid of the
blocking Vaasanaas, and will absorb the truths easily.

After the intellect is stabilized in knowledge, he will be always in the vision of the Higher form of Vidyaa.)

AL L THE OTHER DEITIES ARE ALSO MY FORM ONLY

T FerrRrderel fafAfasuyiele=r: ToREhC CeuTdr: BT T ATGUTAT: I AT
eI fhFqeuTed: Yodr: T HA JeIur: TRMIT: |

(Since all these deities are established in Brahman-identity, they are Brahman only.)

SadaaShiva, Ishaana, Brahmaa, Vishnu, Rudra, Ganesha, Skanda, the guardians of directions namely Indra
and others, the Shakti Goddesses (Kumaaree, Lakshmi and others), the Gana-deities namely Vasu, Rudra
and others, the Raakshasas, Devas, Naagas, Yakshas, Kimpurushas and all other deities who are worshipped
in various other forms, are said to be my lower forms.

(When anyone worships any of these deities with devotion, they are worshipping only me the Chit, for I
alone have taken on their forms.)



AH ATAHERG AT F JAdfed Tad: IQfTdTstHa TIGaIH Ferdlfedd |4 FAdlsaT Hiiaared
Qodl a1 Belel el |JUT A AT HTaATT Bl ACHTATAT|

Those who are deluded by my Maayaa, do not know me completely.

Worshipped by all, in all the various forms of these deities, I alone bestow the required fruit as those deities.
There is no one else who is worshipped, and who gives fruits.

(Who exist other than me? I alone am all the shapes that you worship as your favoured deities.)

In whatever form I am conceived, he will get the fruit as per the power of that deity.

FAAAIFRION IR e R |
Hey noble Rishis! My wealth is stated to be unbroken (not divided as this or that) and is limitless.
(Whatever exists is mine only, as my own form.)

HAueda Ifchi>ag IeAIATUAY FPIFIAcdIIGIDRUT FHAYSIAT: [TAT Tgecdd Fal
BIREERISECH

Hey noble Rishis! I am the non-dual shine of awareness, and I shine forth as the form of the entire world,
without the need of anything else for my support; and even when shining as the divided state of the Jagat, I

never discard my non-dual nature. (Duality is just a product of delusion; not real.)

SUPREME POWER OF KNOWLEDGE

(Here, the ‘I’ of Vidyaa refers to the ‘knowledge of the Selt” as against the absence of knowledge (Avidyaa).
It is Vidyaa ‘Knowledge’, itself describing its power; and should not be mistaken as spoken by any deity
with form.)

Toed FEIHAE qedTAase | FHRT J RUT: UILd FEHAT TATIHATHAT HAIAT TG
haerm R
This alone is my supreme power where | make possible, even the impossible (through delusion).

Hey Rishis! Observe my power through your subtle analysis.
I am the support of all; I am in all; yet I am just the state of awareness (Chiti).

TIAIAT EJIHAACAT Haedl [AIeE AT fafeear Earear IR Rsaug arar AT qdr gaaqd
G SURCURCIER I

(1 alone feel the delusion of bondage; and I alone, as a Jeeva, go through the delusion of liberation.)

By my own delusory power Maayaa, not knowing my own true self, sliding through the various experiences
(as the various Vaasanaa-fields) for long, and then again realizing myself by becoming a disciple to some
noble person as a Guru, I who am always liberated, become liberated again and again (as so many Jeevas).

[GRRICAGEIER IR | 12 R TR E: |

I alone, create this world without using any material as a tool.
(I exist and the world exists as my shine, as my very nature.)

gcaTie, Aied aguT FHAUAWEFR: [ dF0IRY AR FeHdeaA aT|Yudeq Hem, agd|

In this manner, these succession of powers of mine, are abundant!
Even the thousand headed Shesha serpent cannot count them all. Listen, I will tell you briefly.

ACAAET Qe ST a3y g@ddq: gy
By just a minuscule of my power, the course of this world goes on in a variety of ways, and spreads out
everywhere.



FA A agfad areanedied: WRfadered agar @i dethore|

I am Vidyaa, the knowledge supreme.

I exist as both the knowledge of the non-dual self, and the duality of the self and the world.
I exist as both the higher form of Chit, and the lower form of a deity to be worshipped.
Each gives the fruit accordingly, as per the need of the devotee.

(You can worship me as a deity, and by my grace realize the Self as me. Or, you can realize the my non-dual
state of Aatman as the Self, through Vichaara).

gaete g fafay fgdaresead Ia: «aada g dclih FateRIsAGHFATHA]|

The knowledge about me in a lower form, is of dual-nature is of various types, since it is dependent on a
second object or person (as the devotee and the deity; and the deities are imagined with various forms).
Therefore, though it also involves meditation, it is said to be equal to the kingdom of the dream.
(Worshipping me as a deity with a form is like a dream-experience only; like asking your own self to bestow
the fruit of waking up.)

d=aTy §%hel w13 Hacar Had Id:|
Even this will give the prescribed fruit, since it is the rule that is ordained to be so.
(You can imagine me with a form, like imagining an object in dream, and still reap the benefit of my grace.)

W A Y a7 F&T dca B IVPHEATIAT AT FEIHAhAHA|

The inferior knowledge is of many varieties, but the principle one is that alone which is described as my
form as Tripuraa. The above mentioned principle meditation on my lower form, is a method for attaining the
principle fruit of Moksha (for those who are unable to do Vichaara); for it purifies the mind.

(Though the worship involves duality, later it blossoms into non-duality.)

K FGICNIGECRVESICEIEGEL

However, the knowledge of my non-dual form alone is said to be the supreme knowledge.

HAHAET WAT R far g ANAdT dY dd AT Raragaamaiaa|

I am the supreme Vidyaa! I am the most revered of all!

Without worshiping me and surrendering to me, how can any one attain the supreme Knowledge which has
the essence of non-duality?

(Without acquiring the knowledge through Vichaara, how can any liberation be sought?)

deaTgid=ie el AT W R [T YgaemaAil garAmiHaTae: |
The supreme Chiti which is bereft of all duality, is alone the non-dual knowledge.
The touch of that pure state (as the realized state), will overpower the touch of the duality.

JINAANAM AND VIINAANAM

(‘Jnaanam’ is the selt-knowledge that is attained through Vichaara.
‘Vijnaanam’ is when the same knowledge is adapted, to live in the perceived world.)

VIINAANAM

R a1 TIATCAT el @IRATA] AGATIHTT FATTEATAS AHTHAT: |

When the ‘mind that is purified by the worship of my lower form’ (the Aatman-deity), jumps into one’s own
self state (the existence-awareness without any thought-agitation), and when that ‘non-dual state’ alone

continues without a break later on (in the life-situations also), as one’s established state; then it is known as
the realization of the Supreme Knowledge (Vijnaanam), hey noble Rishis!



INAANAM

Afdar bl A PaATCATTHEA STTATCHTIHTHEY RN AAHId (AT Hald A Toellelel
g fopsad HEAATY Farfd J f[aHrad dusa=|

Through the sincere study of the Knowledge-Scriptures, and through the analysis of the truths that have been
studied, when the Self-state alone shines, and the identity with the body, mind etc perishes, then it is known
as Knowledge (Jnaanam).

That alone is the ‘proper attainment of the true knowledge’ (Jnaanam), because of which, whatever shines as
something (the perceived) will not shine at all as something (other than as Chit).

(After the attainment of the ‘established Self-state’ through the practice of Vichaara, a Knower has to deal
with the world once again, with that knowledge-state as his established identity.

His vision will be completely different than what it was like, when he was ignorant.

The same perceived world will appear as the limitless manifest states of Chit, his own self-awareness.

His vision will be like that of a mirror, which is living amidst the reflections as another reflection.

‘ADVAITA VIINAANAM’

(“Jnaana’ is what you acquire through the practice of Vichaara, as the Mukti-state.

‘Vijnaana’ is when you apply the same knowledge to the life-situations, when living as a JeevanMukta, after
acquiring the knowledge.

‘Jnaana and Vijnaana’, the ‘knowledge and the applied knowledge’ of a Mukta, are explained here.)

dedrgdfa<id Ifgeiad fohsaa 3ifaed da #dq serfeardisi =)

That alone is the Vijnaana (applied knowledge) of the non-dual state, by the realization of which nothing
will remain as not understood even in the least.

(The one who has realized the Self-state, is endowed with a very sharp intellect, and can master any learning
that belongs to the world.)

Fafaareasy afged Hdq W deargdia«iled W dTIAIHAT: |

Hey Rishis of excellent penance! When the knowledge of everything stays as only the Aatman-knowledge,
then that alone is said to be the supreme non-dual (applied) knowledge.

(Whatever knowledge is acquired in the world, will be understood as the shine of the Self alone.)

ST i ERIAREHAT: agAaraaTane [Jeied © & aql
When all the doubts preying the mind for long, dissolve off like the host of clouds by the stormy winds, that

(applied) knowledge is alone said to be the most excellent of all.
(His knowledge state is not shaken by any event of the world.)

HrATfGaTEAT: a1 IfAATT d fhsaa TgHvadgfeRa afgard W T

That Vijnaana is known as the supreme which when attained, even the least of the Vaasanaas of Kaama etc
are not left back. If at all they are seen by others, they are only like the snakes removed of their fangs.

faeilerea el Fdg:@rer faerdl o7ae|

The fruit of Vijnaana is the dissolving of all the sufferings.

(The Knower will not see any suftering at all, since his mind has stopped conceiving any suffering or joy in
the outside objects.)

‘KNOWLEDGE OF THE SELF’ IS THE EXCELLENT FRUIT TO BE SOUGHT FOR
HAAAHITUITAATET Scgdd B 19T fgfaagdeurd|

The fruit of knowledge is known as the ‘Moksha’, where there is the complete absence of any fear.
(Why there is fear?) Fear rises due to the conception of another.
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Hed e €6 P: HIe §adsgHoy:|

If the non-dual state is realized firmly, how can the conception of duality exist at all?

dq: gAied I WA F AT FaIU gdasHeudd |
Hey Rishis! By discarding the conception of ‘another’, there cannot exist any fear at all, like the darkness
cannot exist at the rise of the sun.

Al ThAAIEIIEA FAAT HA|

Therefore, if there is another thing as the fruit, then it will always give way to fear.
(If the Moksha is some fruit that is attained outside of you, then it gives rise to the fear of failure.)

Hedadq fecdid Fargdr i FAETON 1A 78 FAAaTHT TEAT Pl |
Anything other than the Self (existence-awareness), has an end always; so it is observed in the world.

There will be always some fear connected to the second object, which will perish at some time.
How can one be without fear, by getting it?

AN RAUATed: g9da I (FarMsT aEaATe fAadfefa a: 1arde=ache Uh 9
dracyd fadaa |

When something is obtained as a fruit outside of oneself, it will end in separation only; so it is observed, at

all times. Therefore a fruit that is obtained indeed will be separated.
As long as the fruit is outside of oneself, then it is said to create fear, (since it will be separated)..

ACATHIEY J el HI TUETd IccHAISHIGT el HIET: Fehlfcid: |

That which is said to be Moksha, is not different from the Aatman (true self).

This alone said to be the ‘fruit’ in the form of fearless state.

(This Aatman is one’s own existence-awareness which will not end, and which will not go away.)

‘THE SEER/SEEN/SEEING’ DISSOLVED AS THE ‘ONE’, IS MUKTI

(World is just a chain of perception-states as the ‘seer, seen and seeing’, or the ‘knower, known and the
knowing’. At every wink of your eye, the world rises anew, as a new perceived state of the ‘seer, seen and
the seeing’. The ego is said to be the ‘seer’; the perceived object is the ‘seen’ and the Self is the state of
‘pure seeing’. ‘Selt-realization’ or the ‘identity with the Self” is the ‘fruit’ one aspires for, through Vichaara.)

STl | AT $ol b a7 W, dal & el Het: Fgaehfafaatsrd: |

(There is the perceived world as the ‘knower, knowledge and the known’ state; and there is the ‘Selt-
awareness state’, as you. You are always identified with the ‘knower, knowledge and the known state’ as the
ego connected to the world, because of delusion. When the ego dissolves off, and ‘the knower, knowledge
and the known state’ merges into the Self; then it is known as Moksha.)

When both the ‘knower, knowledge and the known’, and the fruit that is to be attained as the ‘Self-state’,
become one, then only will rise the Supreme Moksha, that is free of all fears.

A1 fabeudsheter Algafaaforas]

Knowledge (Jnaanam), is the removal of the belief in the realness superimposed on the conceived objects;
and is the complete absence of the foolish state of ignorance. (This is attained through constant Vichaara.)

;. FITOTCHTY dGIGI]Ud AT |3UIETeh Talel 9% AME T Aokl
The taintless pure state of the Knower is not observed before (when ignorant). The study of Scriptures and
the guidance of a Guru just point out to that; that is all; and are not the direct cause of Moksha.
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Tdcea o egTasuafadad|

This alone is spoken as the self- state to be realized, and sought for. (At this level, the knower, knowing and
known stay as one, like the mirror itself shining forth as the reflections also.)

ATTAANIIA ITTKGISTHHS ATl AAAT AT a F Hdeadrad|

The difference that is observed in the states of the ‘knower, knowledge and the known’, is mentioned as a
part of Vichaara process only, and there actually never exists the division of the ‘knower, knowledge and the
known’. (The ‘knower, knowledge and the known state’ is not really there, as something to be dissolved off
with effort.)

Ier Al faurferdr st fary: fua: der Arfe Jufe: [vdcd el FHd4H|
When this imagined division is dissolved off through Vichaara, and the Self-shine alone is seen as the world-

shine, without any division of the ‘knower, knowledge and the known’, then this ‘oneness that is attained,’ is
known as the fruit.

(However, there is nothing to be attained as the fruit, or nothing like the ‘knower, knowledge and the
known’ becoming one with the Selt; and nothing at all as ‘liberation’ or ‘Moksha’.)

AR ATded o fal Tl A ITTeRUTAGLTS REEdT Thfoud: |HAISYd FAFIHT Hel
aEa fohsad |

Till the fruit of the oneness of the ‘knower, knowledge and the known’ is attained, the difference does not
actually exist at all. For the sake of explanation, the difference is imagined as if it is there (and the fruit also
is imagined). Previous to the conception, there is no fruit at all to be attained actually.

HTcHT AT ATJAHARTBATCHAT A HIATTHART ETATH: |

(Desiring the oneness of the ‘knower, knowledge and the known’ itself, is delusion.)

As long as the Aatman shines as the attainment of the fruit of oneness of the ‘knower, knowledge and the
known’ through the power of Maayaa, the Samsaara shines forth as real, like a solid unshaken mountain
(from which you want freedom).

el HUAGA] ARG AdTold AR faod ATTCSeATHTdoa arge|
Somehow, by some hard practice of Vichaara, when the self-state is seen without the division of ‘knower,
knowledge and the known’, then the Samsaara dissolves off like the shattered cloud by the wind.

ATTAINMENT OF THE ‘IMAGINED MOKSHA-FRUIT’

TafduAeAel deiicd f& TUaHIFQT deRed g 6 deagarys): |aeAcuddd Teaed
AETEY WUAA AT Fadeqqg wrerenfa wfeafa:|

For attaining such a great state of Moksha, the main practice is said to be ‘Tatparataa’ (exclusive
involvement). When the engrossment or involvement is not fully present, then what use are other methods
even if practiced sincerely? Therefore, the complete involvement alone is considered as the most important
of all practices, for the attainment of Moksha. ‘Taatparya’ or ‘Tatparataa’ (full involvement) is the
determined state of the mind, where one is determined to reach the goal at any cost.

JEACYIOT GYeb: FIAT Hh T F: IGAAJIEET Hb: ETgTseIoieA S |fgddeane
Rreiercgafeyfa: |

He who is endowed with such a determination and devotion to his goal, is liberated already.
(Mukti is assured for him.)

He will surely get liberated within a few days or months or years, or in another birth at least.
The long or short span of attainment depends on the level of the ‘intellectual purity’.
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THE FAULTS OF THE INTELLECT

gel g dedl QW dfed FAFAREn: dsidr: Had cdd Teded BREY! THAT: TeaArrar fgd:
BIHAATHAT A AT Uil T qwdHare: |

There are many faults that belong to the intellect, which destroy all the four goals of human life (Dharma,
Artha, Kaama and Moksha), because of which all the people get cooked in the fire of this horrible Samsaara.

Among them, the first one is ‘lack of faith’, the second one is ‘KaamaVaasanaa’, and the third is the
‘dullness of the intellect’. The faults are categorized like this in three ways.

FIRST FAULT
fsfaw: waearure: gy [Aud: AN fq ATfed doara: 6 HIeTed: [Aecdd A&l 3o
T FAUAT: Ivacgd g dcud A8 Eeyidaeydd | Fulidfa«da dededegd shald |3
HEITHA HIwodl o a0 |HAHTEET Hd  [Aegadhiedad |dciRcdsd Fahadaed Tada

foda e FREedeaqds: Idd: ASTHHGACATATE: qureafd|

The lack of faith can be broadly classified as of two kinds.

One is the doubt or disbelief; and the other is a contradictory belief.

‘Is there a state of liberation or not’; such basic questions are categorized as ‘doubt’.

‘There is no Moksha at all’; such deep ‘lack of faith’ is known as the contradictory thought.

These two types of thinking modes, prove as the main obstacle to the exclusive devotion towards Moksha.
By developing opposing thoughts, these two will gradually vanish off.

Here the foremost practice is said to be, the cutting of the root of the Vaasanaa, and not anything else.
The root of faithlessness, is the usage of logic to disprove the Scriptures.

Discarding such a contradictory thought, one should take recourse to proper logic; then there will rise an
opposing thought-stream which is more convincing, before the root gets cut off.

Then by the rise of firm faith, the faithlessness perishes.

SECOND FAULT

FIATEATHAT g Ha0 YiAafIehT [FrATara=Taer gigafa yadd (s wel HwaeT aa
WAGdeU: QURYd d ud=a AEd YU I (heAfGafidedd 4d asaaieAdaH|
HTATGATHAT TEATSSTAGIITHFUCT |

The ‘Kaama-Vaasanaa’ forms an obstruction in listening to and understanding of the Scriptures. The intellect
which is dominated by ‘Kaama’ and other Vaasanaas, does not engage itself in understanding the Scriptures.
Even in ordinary worldly situations also, a man who is stuck by any desire, is always lost in the thoughts of
his object of desire; and will not even see what or who is in front of him, and will not hear what is spoken to
his ears. What is heard by a man stuck with desire, anger etc, is equal to not hearing at all.

Therefore the ‘Kaama-Vaasanaa’ should be conquered by the acquiring the ‘wealth of dispassion’, or the
‘disinterest in the worldly objects’.

afed BAPIYAET dqrEATE] FeaU: [dT A HAHTEIAT 7 & fhsad |dar Reaaaemgrrq
BIHAATHATH 3T & HraA: TUh Tt E1fefa Ferar|

The Vaasanaas that are based on desire and anger, are more than thousand.

Desire alone forms the root-cause of all the other Vaasanaas; when it is destroyed, nothing else gets left
back. Therefore, a seeker after liberation should destroy the ‘KaamaVaasanaa’ by developing dispassion.
(What is ‘Kaama’ or ‘desire’?)

‘Want of something’ alone is known as ‘Kaama’; where the thought rises as ‘this should be mine’.
(Desire for any object has ‘possession’ as its essence.)

ARIY FYANAT AT FEATSARY HIEAT|
In the case of wants that are possible, it is more solidly expressed; and is subtle and dormant, in the case of
wants that are not possible to fulfill.

(All the desires do not get satisfied, and the un-satiated desire results in anger, hatred, depression etc.)
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RTINS FaT af gfaaarRd|

Through the development of extreme dispassion, all the ‘wants’ should be destroyed.

d9 Hel HFEIGVUAY: UfdaTol e Rwdsaar argar anrrRifefal

The basic practice here is, the analyzing the faults in the desired object at each and every moment, and the
firm indifference to the sense-objects; such a practice will surely destroy this Vaasanaa.

THIRD FAULT

& eIl SISTEal cqafeyd: I Ared: Wssqrad: TaUT Haa: |

Hey noble Rishis! The third fault of the intellect expresses itself as the ‘dullness state’, which cannot be
remedied at all, by any practice whatsoever.

A9 Arerdaait gd gREAAwed doolisd & Fgay: geurdfaamee: |
This ‘dullness of the intellect’ is a very harmful fault, that blocks one from attaining any fulfillment of life;

such that whatever is heard or studied will not be absorbed by the intellect, even if one is sincere in his
involvement.

dACHAGAANaTEHd Aedig HRUTH|FIRIREIRAFIT S5 d€d TIFIeH |STSITeUdeqdds adr

a1 WAl HITET FaTaAsaagmadd: |

Nothing else can remove it except the worship of the Aatman-deity (myself in my lower form).

As per the gradation of the worship and devotion, I will-remove the dullness of his intellect.

As per the smallness or largeness of the dullness, the fruit-attainment will occur immediately, or in another
birth, for the person with the dull intellect.

WORSHIP ME, THE GREAT EMPRESS

TdaaEufaadAa Uit suaTia TIAT HeredT FAeT AFEhdATd 8 AUATcTed faYgde] Far
I |TEG AT FIGREUTRBINT 3AecT AGAGI: TIARGHT: Ug U fagdd Bd udd
ar F aTIFEAR] RO I dleud AU HAITd dicudarad Qe WH: THd: [TF Aghgh:

q Arus: FAGI: |

The success of all Saadhanaas, are attained by worshipping me alone.

He who approaches me with sincere devotion and without any deceit, will be freed of all the obstacles that
rise for any Saadhanaa, and will get the fulfillment of his effort.

I am the Supreme Empress, who bestows the efficiency of intellects for all!

If any seeker disregards me, and is intent on any Saadhanaa he chooses because of his foolishness, then he
will meet with an obstacle at every step, and may or may not obtain the fruit of his effort.

Hey Rishis! Therefore, the main Saadhanaa requirement, is the exclusive devotion towards the goal to be
achieved. Such a person, who makes the attainment of liberation as the only goal to be achieved in his life, is
said to be an excellent one. Even among such, a Saadhaka, who is devoted to me is worthy of worship by all.

SIDDHI, THE ACCOMPLISHMENT OF MUKTI

fafgtreacaafafa: SEacAcanTad |3 cAcanTas Jef IRRICY FReUdH [deHada=>a &fg:
Algafaatsiaa|
Siddhi, the goal to be achieved, is the ascertainment of the true self, and the non-identity with the body as the

self. Usually the identity of the self is placed in the body (limbs,, mind, intellect) etc only.
The absence of that alone, is Siddhi, that is free of all ignorance.
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el AR TR A BacllcH=AT |37 Ta J HFTET A IREWRT |TEATCha ol = T
JREIIHTHD deAAcAcIafafd: Fdaaai RfgRegzaa o<t 1ara: Rafgtaearr|

The self in its pure nature, has not been ascertained by all.

That is why, the succession of great harms gets experienced by all.

Therefore, the ascertained identity of the self as the Chit-alone (existence-awareness of oneself), which alone
illuminates the body etc, where all doubts vanish without a trace, is known as Siddhi by the men of wisdom.
There is no other Siddhi to be sought for, after this.

frgar: WeRcaran JfOHEEada T AcARRARAEE] Hell dAfed W ar: Faieg TRiTET:
g Serprera: 139 FauR o Farcafaar Rarfcares Farcafaammyay ar: #af: gafardr:|
HcATaiaUrdarEcdecRraudsie: |fh afRegsmarcaffigeaPifeds 1aeg aefegsuesaiy
TR Rpaecdar: gl & SR [dFATcag=a]l FecAaratad: a2m
scTeARIBATRN HAGTHeadHeadr ¥ RAfgdau g Fegamrafaafaa|

Normal Siddhis like floating in the sky etc, and Siddhis like Animaa etc, do not even equal the sixteenth part
of the ‘Siddhi of Aatman-realization’.

All these Siddhis are divided and broken, by the space and time measures. This ‘knowledge of the Aatman’
is not limited by the measures of space and time, and is extremely auspicious.

All those Siddhis are well-established in the practices of Self-realization.

(A man of realization is capable of mastering any lower type of Siddhi easily.

A lower type of Siddha need not be a realized Knower. Magical ability is not the sign of a Knower.)

These Siddhis alone create obstacles in the attainment of the ‘AatmaVidyaa’ (by distracting one from the
real goal.).

What is to be achieved by these ordinary Siddhis, which are similar to some magical feats?

For whom, even the position of Brahmaa is worthless like the dried up grass piece, what value do these
Siddhis have other than proving as some time-pass recreations?

Therefore, there is no other Siddhi that is greater than the ‘Siddhi of Aatman-realization’, where the sorrows
remain completely destroyed, and there rises only the abundance of dense bliss.

Other than that, there is no other Siddhi that can free one from becoming the food for the Death.

THREE LEVELS OF REALIZATION

SATHAA TS A fauTsaradied: Jigddeadicred uRursaNed: daudeq Rfaur aaar
ACIATSYAT olih TESATrame: ufSar AfAHTFATTIAYAT I HEFATHCATURAITH T 3T
regfadaaut a1 afsdr YfAedd [FAfRdEd SAURSHATRAET Ade] qaadarseae@fodr afsdr
ACIAT A 1T HeT TFHEUTAAIMNET HATAT TS HfeReTeare@lodr cauar & 4|

Hey Rishis! This Siddhi of Aatmalnaana, is categorized briefly into three levels, as the most excellent, the
middle, and the lowest, according to the variations in the practices, variations in the purity of the intellect,
and variance in maturity; such a classification can be seen in the manner in which the Brahmins recite the
hymns of Vedas (Shrutis).

That recitation of the Vedic hymns which has been mastered by intense practice and the high retention
capacity, is said to be excellent (Uttama), if the syllables are uttered without the slightest slip of intonation,
even while the person is engaged in hundreds of other jobs that are related to the rites.

(He does not have to concentrate on this or that; but naturally goes through everything, neither making a
mistake in his work, nor making a mistake in the recitation.)

If the Brahmin utters the syllables without the slightest slip of intonation as mentioned before, when engaged
only in that recitation-work with full concentration, but otherwise cannot do so if he is distracted by other
jobs, then he is the ‘Madhyama’ type (middle).

(The ‘Madhyamas’ cannot attend to the hundreds of jobs, and the recitation also at the same time.)

When the recitation of hymns is proper by extreme effort and hardship, and is faulty with many slips of the
tongue if the concentration is lost, then that person is said to belong to the ‘Adhama’ type (lowest in level).
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TaHATcATITA TGS Dl Fud: a1 Aeregdeny ufad-uadsia 3=ae1 dgold a1 Hdal

gfdaled: egATTAhHTaT TATCHITAT AETATSUHAT| |

Hey Rishis! In the same manner, the ‘Siddhi of Aatman-realization’ is also is said to be of three kinds, where
while engaged in actions not having to concentrate on the Self-state; or getting distracted from it when
otherwise busy; or have to try had to concentrate on it even while trying to understand it.

Thus they fall into the category of Uttama, Madhyama, and Adhama, as per the different levels of
concentration required for grasping the self-state.

UTMOST LIMIT OF ACCOMPLISHMENT

EkHg Gflg: o @rer Awidr

The ‘Uttama’ type of Siddhi, is proved to be the ‘utmost limit of accomplishment’.

TICATSaCIaedTyg del Eewar fufa: feareorgeda fafg: a1 waaa|

Even in the states like the dream, or in the actions demanding utmost concentration, the Self-awareness state
exists equal to the moment of intense Vichaara; such a Siddhi is the most excellent of all.

TIT FaeRY IATCHEPRAYIT: FaT ugh: fag: a1 wr srer gARar
When engaged in the worldly activities, the previous impressions that are needed to prompt the actions are
produced with effort; then it is said to be the utmost limit of the ‘Siddhi of AatmaJnaana’.

ITAAT WA AU GdearcAfa rearedr aer RAfeTder Hrer gAerdn|

Without any effort of forced Vichaara, when one is established in the identity of the Self-state without
obstruction, as a natural state, then the Siddhi has reached its utmost limit.

SFIERWI AU o AT §d dar & & fafg: qolaaAfdasrar|

While engaged in any action, though seeing the objects he does not see the duality; then only the Siddhi has
reached its completeness.

SURTE Sgaeey Afgdager Rufaraer & a1 Rifg: quiaaAtdas

When engaged in any activity of the waking state, when there is the state of deep sleep only (staying
unaffected by the world), then the Siddhi has reached its completeness.

vd Rafgaaum: REyEs sTad|

He who has attained such a Siddhi, is known as the excellent among all the Siddhas.

IR A & T fgpsaia derfefy fAurd @ RAgygar a7 |

Though engaged in the actions at all times, the wise one does not discard his Samaadhi state ever; he is
known as the excellent among all the Siddhas.

e ffauEar o Rufd senfa ader Tageear Taedia ¥ RgyEe a7 d:|
He knows the varied levels of all the Knowers at all times, because of his own level of excellence; he alone
1s considered as the best of all the Siddhas.

R A1 A a1 I AR ol AN cgagry § ALyhaAr A |

He does not have the least doubt left back, nor any desire also; and is engaged in all the actions without any
apprehension or anxiety; he alone is considered as the best of all the Siddhas.
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¥d U gUY cqdeRsd SNd Flca=ddNAe=rd & AEyar #d: |
He knows all the joys and sorrows that are experienced in the world, as the reflections of his own self; he
alone is considered as the best of all the Siddhas.

Hehed TGHATCHT Heb amy yuRAfd I: FareaAfa g daicar & fasyga #d:|
He, who sees the extremely bound one, and the liberated one, as his own self; he who sees all in his own self;
he alone is considered as the best of all the Siddhas.

T: URIISITAT HAGT FAeATT TPe HAleT AMaTa Fary & Rqy@al #Ad:|

He never aspires for liberation anywhere, since he sees even the fetters of bondage as his own Self clearly;
he alone is considered as the best of all the Siddhas.

fRgadAlsgAde d AgEcaraar: Fafad|

The excellent Siddha is actually myself; and there is no difference at all, between us all.
(I am the excellent state of knowledge, and stay as the identity of the excellent Siddha.)

Tdg! RU: Ulh GEIEAJGDHAT|TAeAD faelrd & Fafad TReged |

Hey you Rishis! I have answered your query in detail.
A person who understands what I have spoken, will not get deluded anymore.’

CGIERBEEIE]

Dattaatreya spoke

gcgereal | W faar s 3w 14cdaevd: §d et uerd I dcdl Radleaiheresiid:

T wd Aaras | amhar #3wr O gier adtearfe gdr e segeedeaasaseriad |
famiiarsegaaia Fenfgar@siidr gadr Ucde diar A= feRrfd d o IqaRia @Rl
AsoTcll cROTea|

Having spoken thus, that Supreme Vidyaa became silent. Having understood her speech well, the Rishis
were freed of their doubts, saluted Shiva and other great Devas, returned to their own abodes.

This VidyaaGeetaa which I have told you is the destroyer of all hosts of sins; when heard and analyzed well,
it bestows the kingdom of Aatman. This VidyaaGeetaa is the most excellent of all, since it has been spoken

by Vidyaa herself. When this is studied daily till it is understood well, she feels pleased and bestows the
knowledge herself. This Geetaa will prove to be a raft for those who are drowning in the Samsaara-ocean.



